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Three Experiences of Culture Contact:

Nahua, Maya, and Quechua'

In the contact episodes between peoples of the Western Hemisphere and

Europeans, the nature and rate of cultural change on the indigenous side

(change which does not usually preclude survival and continuity) seems to

depend primarily on two things. First, the degree of similarity, that is, con-

vergence between the two cultures involved. Second, the type and extent of

contact between the bearers of the two cultures, for cultures can meet only

through the médium of living, breathing individuais. This second element is

actually dependent in part on the first. Without a quite strong convergence,

there can be little normal, peaceful, mutually meaningful contact between

the members of two sepárate societies. Cultural convergence is also an ele-

ment in the attraction of outsiders, bringing in larger numbers of Europeans

and intensifying contact. Europeans could build on societies structured

somewhat similarly to their own and henee draw greater economic benefit

from them. Economic benefit, especially leverage on the economy of Eu-

rope, was the motor of Iberian emigration, so that the characteristics of in-

digenous populations were by no means the only factor causing the Europe-

ans to crowd into some regions and avoid others. As it happened, silver and

similarity coincided reasonably well; until the late eighteenth century, the

great bulk of Spanish immigration (which was also the majority of total Eu-

ropean immigration) went to México and the central Andes. It is the experi-

ence of this core, the central áreas per se, where the most Europeans con-

frontad the largest indigenous populations and where elements of

convergence were strongest, with which I am concemed.

1 am not, of course, the first or the last with such an interest, which has

long dominated and continues to dominate the more or less Latin Ameri-

canist ethnohistorical literature. My particular angle has to do with identify-

ing, analyzing, and following the evolution of a people's concepts and basic

structures across a broad spectrum, not so much in their conscious state-

ments on such matters as through the many types of records, often mun-

dane, in which they use their vocabulary and reveal their thoughts more un-

selfconsciously. Such work naturally requires records done in the languages
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of the people involved at the time and place of interest. I have worked for

years with the Nahuas less because of their centrality than because they

have left us a large corpus of alphabetic texts in Náhuatl, written by them-

selves in every nook and cranny of central México from around 1540 to the

late eighteenth century. In searching for cases to be used for comparison

with the Nahuas —and that is the enterprise toward which I am gradually

tuming— I again must foUow the trail of language; this time, for practical

reasons, with more attention to the existence of scholarship which can

guide me.

Yucatán and Yucatecan Maya leap out of the crowd of non-Nahua Me-

soamerican languages and peoples. AU the Mesoamerican groups shared in

the region's preconquest writing traditions, and ali took up alphabetic writ-

ing after the conquest to some extent or other; Kevin Terraciano has located

and is working with a mass of documents in Mixtee, for example. The Yu-

catecans' Mayan cousins in Guatemala may equal them in the size of the

raw documentary heritage— though Matthew Restall is fmding Yucatán ap-

parently as thickly documented through indigenous texts as the Nahua

world— but they lack the philological and linguistic tradition stretching

from Ralph Roys to Victoria Bricker and Francês Karttunen.

The third most accessible language of the sedentary peoples, at the mo-

ment, is Quechua. George Urioste, now joined by Frank Salomón, has edit-

ed the legends of Huarochirí, and Urioste has made the Quechua in Huaman

Poma's chronicle available, while Bruce Mannheim has discussed the

whole available corpus, drawing many linguistic and other conclusions

from it. What is mainly absent from the known writings in Quechua is the

large body of mundane documents in Náhuatl and Yucatecan Maya written

by native speakers for other native speakers and not done under Spanish

auspices. None of the material studied to date has that character, and with-

out it many things that are an open book in Mesoamerica can never be

known.

The situation may change, however, and in a certain sense has already

begun to. George Urioste has in his possession photocopies of some twenty

pages of mundane Quechua of unknown archival provenience but undoubt-

ed authenticity, done by a clerk of the indigenous town of Chuschi in the

central Peruvian highlands in 1679, consisting of complaints about the par-

ish priest and extracts from local church or municipal records. The hand,

tone, and language are very comparable with those of Mesoamerican

records of this genre and time period. I will not be able to analyze these pa-

pers in appropriate detail here, not only because of my still small compe-

tence in Quechua, but because, though Urioste gave me a copy of the mate-

riais a few years back, I do not feel that I have the right to make extensive

public use of them. I will only mention an interesting detail or two and car-

ry out some general comparisons with better known, if more rarefied. Que-

chua writings. The implications of the existence of the Chuschi papers,
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however, are enormous. The documents are in a practiced hand and follow

mature conventions; the only conclusión one can draw is that this indige-

nous writer had long been in the habit of putting municipal and other

records on paper in Quechua, and further that he cannot have been operat-

ing in a vacuum. There must have been others, in other places and time pe-

riods. We have every reason to think that a large mundane Quechua docu-

mentation existed in the seventeenth century and perhaps earlier and later.

What can have come of it is another matter.

Though chosen for pragmatic reasons of linguistic accessibility, Yucatán

and the central Andes make an excellent counterweight to central México

on other grounds as well, not only because they have been much and well

studied on the basis of Spanish materiais, but because Yucatán can legiti-

mately represent the south of México, culturally distinct from the center in

several ways and less directly impacted by Spaniards than either central

México or Peru, while the Andes represent an entirely distinct culture área,

the other half of the world of Westem-Hemisphere high civilizations.

The Nahua case

I will not enter into any detail here, because, on the one hand, I have

been expounding the evolution of the Nahuas for a few years now, and

have done so at length in a pair of books I published last year and this, so

that the essence of the matter may well already have reached the ears of the

reader; and on the other hand, a full analysis would be far too lengthy.

In brief, Nahua reactions or adaptations to the Spanish presence have the

character of a broad, semi-autonomous, in large part subconscious process

in which the Nahua component is as important as the Hispanic component
—we are not dealing with simple imposition, and absolutely not with impo-

sition by fíat. The process advances across the entire cultural spectrum in a

parallel, often reciprocally reinforcing fashion. Over the postconquest cen-

turies, three stages emerge quite sharply: Stage 1, a generation of little cul-

tural change; Stage 2, about a hundred years from around 1540-50 to

1640-50, a time when change affected predominantly corporations, and

Hispanic elements entered Nahua frameworks as discrete items; and Stage

3, after 1650 until today, a time of personal interpenetration of the two so-

cieties and more intimate, structure-altering change. The accompanying ta-

ble, from my book The Nahuas After the Conquest, can give some notion of

the nature and scope of the phenomenon (see appendix).

Language was crucial both to the investigation of the process and to its

inner development. It was in the language of the texts the Nahuas wrote that

the stages first showed themselves, and it is perhaps there that they can be

seen most clearly. Structural changes in various realms of life manifested

themselves to a large extent in altered concepts embodied in new or adjust-
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ed vocabulary. Thus my comparative undertaking must begin with lan-

guage, and I will minimally characterize the linguistic aspect of the stages.

Stage 1 involves describing introduced phenomena with the resources of

native vocabulary and naming mechanisms, resulting in extensions and ne-

ologisms rather than loans (other than the borrowing of proper names).

Stage 2 involves massive borrowing of Spanish vocabulary in the áreas of

new species and items, role defínitions, economic, politicai, and religious

concepts and procedures, and measurements of ali kinds. But virtually ali

loans were grammatically nouns. Loans were naturalized phonologically

and to an extent semantically; grammar and syntax could hardly be said to

have changed. In Stage 3, as the result of large-scale bilingualism, Spanish

verbs and particles are borrowed; idioms are translated, with some Náhuatl

words becoming automatic equivalents of Spanish words in the process;

Spanish sounds are acquired; new types of nouns were borrowed, including

words for blood relatives and terms for which close equivalents already ex-

isted.

As I say, across the centuries adjustments in a large array of cultural

realms ran parallel to those in language. Let us take just one example, of

special interest because the phenomenon projects partly into the Hispanic

world and can be detected even in situations where we have no access to in-

digenous-language sources —Spanish procurement of temporary indige-

nous labor. In Stage 1, the central Mexican encomienda (grant of the tribute

and labor of an Indian group to a Spaniard) was in a monopoly position in

this respect, diverting the indigenous coatequitl or draft rotary labor to the

purposes of the encomendero through the authority of the ruler of the local

ethnic state, the altepetl. At the beginning of Stage 2, the encomienda per se

lost its labor rights, and in a system called the repartimiento, indigenous

workers channeled through the coatequitl were assigned ad hoc for brief

periods to any Spaniard showing need for them. Close to the time of Stage

3, the repartimiento collapsed in tum, and Spanish employers and indige-

nous temporary workers negotiated as individuais, outside the corporate

framework. The complementary nature of the language and labor develop-

ments will be readily seen. For example, Nahuas of Stage 2, who under-

stood a number of common Spanish terms, were more ready for contact

with a broader range of Spanish employers in smaller groups, with less

elabórate indigenous supervisión; conversely, the change in the type of con-

tact involved in the repartimiento caused more Nahuas to hear Spanish in

everyday life, reinforcing Stage 2 linguistic developments and pointing to-

ward Stage 3.

The logic of the stages

The three stages among the Nahuas have sufficient clarity, breadth of
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spectrum, and cross-regional uniformity as to suggest that they might repre-

sent a universal aspect of the contact of cultures, at least on the indigenous

side of large-scale conquests or intrusions, as with the Gauls and the Ro-

mans, or the Anglo-Saxons and the Norman French. If so, why has such a

thing not been frequently noticed? One possible reason is that the vast ma-

jority of cases of culture contact occur between peoples who already know
each other or at least know similar peoples, who have already made adjust-

ments and even belong within a single overarching cultural framework, de-

priving the process of the distinct starting point and sharp focus it possesses

when two peoples meet who have been entirely out of touch, whether di-

rectly or indirectly, for many millenia.

Something a bit similar to the Nahua stages is reported from North

America, involving a different European nationality and indigenous groups

very differently constituted indeed from the Nahuas. On the basis of work

with dictionaries, the historian James Axtell reports a difference in the lin-

guistic reaction of the Iroquois and the more coastal peoples, despite the

fact that ali belonged to the same language family.^ The Iroquois handled

European introductions through descriptions using native vocabulary,

whereas the others borrowed many English words (often phonologically

and morphologically assimilated). That is, by the time dictionaries were be-

ing made, the isolated Iroquois were still in Stage 1, while the coastal peo-

ples, who had had much more massive contact with the English, were in

Stage 2 (presumably having been in Stage 1 earlier).

Let us examine, then, the logic of the Nahua stages to see if there is any-

thing about them that would distinguish the process in principie from a

seamless continuum. If we take the stages as corresponding to degrees of

contact (contact being defíned as routine, peaceful personal interaction), we

can say that, in addition to a general increase over the entire centuries-long

process, Stage 1 corresponds to essentially no contact, Stage 2 to contact

through formal corporate groups, and Stage 3 to contact through individu-

ais. The same distinctions can be made in terms of language: in Stage 1, the

Nahuas, even when thrown together with the Spaniards, only saw them or

perhaps heard the sounds from their mouths, but did not understand what

they were saying; in Stage 2, they understood largely through inter-

mediaries and translators; in Stage 3, they understood directly —Stage 3 is

the time of substantial bilingualism. In cultural phenomena more generally,

Stage 1 represents no change (that is, no structural mental/ cultural adjust-

ment). Stage 2 represents above ali corporate change, with politicai, reli-

gious, and economic institutions coming to terms with Hispanic culture;

during this time, indigenous corporations generally flourished. Usually,

Hispanic elements were placed within a little-changed indigenous frame-

work. Stage 3 represents change above ali at the levei of the individual; in-

digenous corporations experienced stress and fragmentation, and newly in-

corporated Hispanic elements began to alter the indigenous cultural
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framework itself. Clearly the entire process can be imagined as an unbroken

continuum or progression, and even in the Nahua case there are plenty of

long transitions from one phase to another, as well as different tempi in dif-

ferent realms of life. But the three stages do have enough of a basis in logi-

cal, expectable distinctions that one is moved at least to look for them else-

where. One might expect, as indeed I still do, that variants of them will

reappear in various situations, hastened by the presence of large numbers of

Europeans and slowed by the opposite, more distinct or less depending on

local factors such as the geographical distribution of the two parties in the

área and their relative cultural constitution.

The Maya of Yucatán

Many of the relevant linguistic facts for Yucatán have already been

worked out by Francés Karttunen in her Náhuatl and Maya in Contact with

Spanish. I myself have intermittently pored over Roys's Tilles of Ebtun

across the years, and I have profited from the document coUection, tran-

scription, and study of loanwords carried out recently by Matthew Restall

in his dissertation work.

What we might expect, at least to the extent of testing it, is that Yucate-

can Maya would go through a process closely analogous to that seen in

Náhuatl but later or more slowly in view of the smaller relative presence of

Spaniards. To a great extent this expectation is borne out. The significant

body of loanwords entering Maya from the sixteenth through the eighteenth

centuries was constituted very much like Stage 2 loans in Náhuatl and in-

cluded a great many of the very same words. Loans were assimilated pho-

nologically in exactly the same manner as in Náhuatl. Particles and verbs

were borrowed only later, just as in Náhuatl, and they are not found, it ap-

pears, until well into the eighteenth century, a hundred years or so later than

in Náhuatl texts. Among the particles, hasta, "until, as far as," was preemi-

nent as it was in Náhuatl. Verbs were borrowed using the infmitive as an in-

variant nominal stem, to which an indigenous verbalizer was added, plus

normal inflectional endings, again just as in Náhuatl. In Maya too, Spanish

sounds were gradually acquired in the late period.

If we look for differences in the process, however, they are not lacking,

in some cases perhaps only apparent, attributable to the nature of the evi-

dence, but in others surely involving substance. So far there is little sign of

a distinct Stage 1. The first known documents in Maya are already in the

equivalent of Stage 2. It is true that a word such as tzimin, "tapir," for

"horse," puts us in mind of Náhuatl maçatl, "deer," for the same animal, a

prominent feature of Stage 1 among the Nahuas. The retention of tzimin

over centuries might be seen as consonant with generally slower movement

in the Maya sphere, but I would not make too much of such a notion, since
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Náhuatl retained severa! Stage 1 expressions for European animais indefí-

nitely even though it did soon go over to a loanword for horse. Since early

documentation and lexical work are much scarcer for Maya than for Náhua-

tl, it could be that a fully developed Stage 1 in Maya would simply escape

our notice.

It must give us pause, however, to note that although not very numerous,

alphabetic documents in Maya are extant from the third quarter of the six-

teenth century, polished in calligraphy, conventions, and vocabulary, with

ali the diagnostic traits of Náhuatl Stage 2. Thus Maya would appear to

have reached a crucial phase right on the heels of Náhuatl, and in relative

terms actually earlier, since the whole Yucatecan experience with the Span-

iards got off to a perceptibly later start. A very short time indeed would be

left for a Stage 1 a la Náhuatl.

Here we see the fírst of several indications that although there was a pro-

gression and sequence over the centuries in contact phenomena in the Maya

language, and the thrust and content of that progression was much as in Ná-

huatl, the stages were not as distinct. In view of the relative paucity of six-

teenth-century Maya writing and at the same time its advanced and polished

nature, one is nearly forced to imagine that the Stage 2 culture reflected in

it initially affected only some people in some places, leaving others in

something perhaps like Stage 1 for an unknown period of time. In that case,

the two stages would be in large measure simultaneous, lacking the impres-

sive uniform, region-wide sequence of the Nahua world, where develop-

ments varied by región hardly as much as a decade, and relatively humble

people in remóte comers were quite au courant. Indeed, under the hypothe-

sized conditions among the Maya, it would be artificial to speak of stages at

ali.

Extant Maya documents of the sixteenth and seventeenth centuries,

much of the eighteenth, and even to a large extent the early nineteenth cen-

tury are, however, fully described by the characteristics of Náhuatl' s Stage

2. At the same time, such noteworthy stability represents another important

difference between the two evolutions. Nahua documents can be dated fair-

ly well (not that there is generally a need to do so) by stylistic and linguistic

criteria even within Stage 2, which is barely a hundred years. Maya docu-

ments tend to have a notable sameness of vocabulary and documentary con-

ventions over a very long period of time. The main trend one notices is a

certain evolution in calligraphy and orthography (less, however, than

among the Nahuas). If there was change during this time, it must have been

more diffusion than progression. Essentially, the long stable period, except

for its early start, does tend to confirm one's expectation of slower move-

ment and later development in Yucatán.

Eventually, as I have already mentioned, the symptoms of Nahuatl's

Stage 3 —loan verbs and particles, and phonological change— do make

their appearance; the new loans surface around mid-eighteenth century, as I
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understand Karttunen. The timing, some hundred years later than with

Náhuatl, fíts well with the notion of a similar process in both culture áreas,

expectably delayed in the case of Yucatán. But the manner in which the

change took place is very different. Though Náhuatl' s transition from Stage

2 to Stage 3 can be seen as stretching over thirty or forty years in the mid-

dle of the seventeenth century, by the end of that time the language was

strongly affected in every dimensión across the entire macroregion. Among
the Maya, on the other hand, phenomena of the new type are found scat-

tered here and there in relative isolation, temporally and spatially, with

most texts still hardly changed from the long stable period. Even the quite

numerous texts of the first decade of the nineteenth century can hardly be

assigned to the equivalent of Stage 3. Restall, who has compiled a loanword

list from what is doubtless the most extensive exploration among mundane

postconquest Maya documents to date, reports in all the texts he has cov-

ered no particles at all and a loan verb or two only in the infínitive, used

nominally (this quite early). The texts of the Cruzob, later into the nine-

teenth century, do have more of a Stage 3 feel, and today Maya fully meets

the requirements of Stage 3. A hundred years or more of transition from the

second to the third phase again raises the likelihood of numbers of people at

a different point in the process simultaneously, for an extended period of

time, and once more highlights the differences between the clear stages of

the Nahuas and the Maya experience.

Just above I said that Maya shows cióse equivalents of the Nahua Stage 3

phenomena, as indeed it does, but our evidence on one important aspect,

the calques by which the Nahuas translated Spanish idioms, is so slight as

to make us wonder if they were lacking, at least until recently. There are

some hints in Maya texts: the Titles of Ebtun has calle chumuc, calle en me-

dio, "across the street." Perhaps closer examination will fmd more idiom trans-

lation than is immediately obvious. But even today, Maya seems to indicate

possession in traditional ways, remaining without a full equivalent of Span-

ish tener, "to have," whereas Náhuatl, starting early in Stage 2, developed

its verbp/a, "to guard, have custody, hold," first to mean simply possession

and then in Stage 3 to take on all the other meanings and uses oí tener.

I will devote only a few words to the broader cultural picture; some of

the relevant developments are just beginning to be studied, and I am at the

present moment not fully conversant with all the studies that have been

done (a lack I hope to remedy with time). Given that the documentary cor-

pus in Maya tends to show the language in a state closely comparable to

Nahuatl's Stage 2 from the second half of the sixteenth century all the way

through the eighteenth, one could look for a similar longevity of other traits

associated with Stage 2 in central México. Both Nancy Farriss and Marta

Hunt have already pointed out the tendency of Yucatán to retain certain

characteristics longer than central México.

The encomienda lasted as a meaningul institution into the late eighteenth
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century in Yucatán, far longer than in central México, where it faded drasti-

cally well before the onset of Stage 3 in the mid-seventeenth century. The

labor picture is not yet clear to me. The Yucatecan encomienda lost its la-

bor power, but when I have not been able to determine. Over most of the

stretch of time involved, a system of draft labor comparable to the central

Mexican repartimiento persisted, as one would expect in a Stage 2. But la-

bor for Spaniards was far less basic than in central México, and the produc-

tion of tribute goods far more. Given the different nature of the two econo-

mies, the long-lasting tribute goods obligation is perhaps the true parallel to

the Stage 2 repartimiento among the Nahuas.

Maya municipalities did not noticeably fragment in our time period as

their Nahua equivalents did in Stage 3, nor did personal names evolve into

a complex system involving elements of Spanish origin (instead staying as

Nahua names had been in early Stage 2 or even Stage 1). Some Spanish

kinship terms were borrowed, but one does not see the transformation of

same-generation terms found in Náhuatl sources. More or less historical

writing in Maya continued to be in close contact with the preconquest lega-

cy, in this like Nahua annals of Stage 2, not Stage 3, and songs were written

down in the eighteenth century, a practice which halted among the Nahuas

in mid-Stage 2. The large monastery churches of Yucatán were apparently

not supplemented by a plethora of sub-parish churches as in Nahua Stage 3.

No Virgin of Guadalupe seems to have appeared on the horizon (if the

movement of the Cruzob is any parallel, it came only later, into the nine-

teenth century). We have, then, a reasonable list of close parallels to the

Nahuas' Stage 2 over the long time during which the language continued to

show Stage 2 traits, suggesting the same interrelation and congruence

across the board as with the Nahuas.

Some of these traits, however, have little or nothing to do with any cul-

tural progression or sequence; they follow rather from the nature of Maya
sociocultural organization. The Yucatecan Maya polities failed to fragment

not merely because the conditions for a Stage 3 were not met, but because

the cah, the equivalent of the altepetl, lacked the clearly organized territori-

al and ethnic subunits that made the altepetl a fragmentation bomb waiting

to explode. (The safety valve of the bordering región of Yucatán not under

Spanish rule no doubt also had its effect). The same aspect oí cah structure

explains the lack of a push for additional small churches inside the unit.

The emphasis among the Maya on named lineages, absent among the

Nahuas, made it virtually impossible for them to give up indigenous sur-

names, no matter what the general cultural context. Even so, the general

lines of a picture familiar from the Nahuas' Stage 2 can be discemed; if we
can ever trace the probably gradual movement toward something more or

less equivalent to a Stage 3 in the nineteenth and twentieth centuries, we
will be able to judge better what might be sequential, what a persistent

Maya-intemal pattem.



14 Three Experiences of Culture Contact: Nahua. Maya and Quechua

The Quechua speakers

The central Andes had the same combination of a large sedentary popu-

lation and vast silver deposits as the Mexican región, so a closely compara-

ble European influx took place. As we have seen, the process was highly

uneven in Mesoamerica, varying sharply between central México and the

south, and the impact varied within the Andes región as well. Communica-

tion difficulties and other hardships (for Europeans) encountered in the An-

dean highlands meant that the Spanish occupation, in contrast to the Mexi-

can experience, was far more intensive on the coast than in the interior.

Since the Quechua world had been highland-oriented from the beginning,

and the coastal peoples, like others in such locations, diminished quickly

and drastically after contact, Greater Peru began to take on the aspect of a

Spanish/African coast and an indigenous interior. It is true that a substantial

Spanish presence was required at the silver mining sites of Charcas, in the

arca of the mercury mines of Huancavelica, along routes to these places,

and at such a major highland center as Cuzco. Nevertheless, the centers and

the overall distribution pattems of the two populations were distinct, unlike

the central Mexican case, where in macroregional terms the pattems were

identical, the Spaniards having simply fastened on the Nahua settlement

pattem. In Peru, the two populations lived in relative isolation from each

other, much as in southem Mesoamerica and even, one might judge impres-

sionistically, more so.

Since contact propels the process of cultural change, my original expec-

tation was that the Quechua speakers of the central Andean highlands

would remain in the earlier stages, linguistically and otherwise, at least as

long as the Maya of Yucatán. Such linguistic evidence as we have, howev-

er, turns out not to point in that direction at all. Looking at texts produced

by Quechua speakers —the Huarochirí manuscript, the Quechua passages

produced by Huaman Poma, and the Chuschi papers— we fmd all in agree-

ment on the essentials. Judging by these materiais alone, Quechua did expe-

rience Spanish influence very similar to what was seen with Náhuatl and

Yucatecan Maya, but rather than a lag, comparable with Yucatán or greater,

we see the opposite; all these texts are in most respects already in the equiv-

alent of Stage 3. The Chuschi papers of 1679 fall in the time period of

Nahuatl's Stage 3, but the other two sets come from the first two decades of

the seventeenth century and would put Quechua well ahead of Náhuatl

chronologically —by thirty or forty years in absolute time and by even

more relative to the beginning of the Spanish occupation in the área (I used

the 1983 Urioste edition).

The only text that I have yet found opportunity to survey systematically

is that of the Huarochirí legends. We may not know just where the writer of

the manuscript was from, but the Quechua interference in his Spanish chap-

ter titles and the letter substitutions in his versions of Spanish words leave
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no doubt that he was a native speaker of Quechua, or at the very least an in-

digenous person and not a native Spanish speaker. The text contains an im-

pressive number of loans and is even more impressive for the number that

are not nouns, compared to Náhuatl texts even of Stage 3. I have counted

103 nouns, 8 adjectives some of which could be interpreted as nouns, 7 par-

ticles, and no less than 24 inflected verbs (there are aiso 14 phrases and

what might be called universal proper names approximating generic nouns).

To fínd 24 verbs in a corpus of this size is stunning. Years of combing

through Náhuatl texts has hardly brought the total of attested loan verbs

from conquest to independence to fifty (though given the naturc of the texts

we can be certain the number borrowed in actual speech was greater). A
fully consistent convention for incorporating Spanish verbs exists in the

Huarochirí text, to that extent like Náhuatl and ultimately Maya, but very

different in the nature of the stem used. Both Náhuatl and Maya used the

nominal infmitive in its entirety as a base for derivational and inflectional

suffixes. The Huarochirí manuscript (and Quechua in general) adopts a sim-

pler and more radical solution (radical in the literal sense), taking the actual

Spanish stem (the infmitive minus -r, the same as the third person singular

of the present in many cases) as the basis of a verb that is structured like

any Quechua verb (sometimes the stem tums out to have the shape conso-

nant-vowel-consonant-vowel like many verb stems in Quechua), as m pasa-

from pasar, "to pass," thus pasanqui, "you pass."

Since the Huarochirí manuscript is the oldest known major all-Quechua

running text by a Quechua speaker, we have no direct evidence that there

was any time lag between noun and verb loans at ali. There is, however, a

hint or two of an earlier mechanism for borrowing verbs, one more like

those found in Náhuatl and Maya, for the loan verb from Spanish casar "to

marry" has as a stem not casa- but casara-, which 1 take to be the infmitive

plus an epenthetic a added to give it the fmal vowel typical of a Quechua

verb stem. This is no vagary of the Huarochirí text, since, to anticípate, the

same form is found in the other two texts, in González Holguín's dictio-

nary, and in modem spoken Quechua from Bolívia to Ecuador. The Chus-

chi papers also have pagara- from pagar "to pay," and this too is con-

firmed in modem grammars and dictionaries. I deduce that there was a time

when Quechua toyed with the infmitive like the other languages, and that

these two verbs were among the first borrowed, retaíning what became an

archaic form after the defmitive strategy of incorporating verbs evolved.

"To marry" by Christian rites and "to pay" money are indeed among the

most likely candidates for the first Spanish verbs to enter the language on

the grounds of being markedly new and at the same time basic to the post-

conquest situation. We have some reason to think, then, that loan verbs

were rather more problematic than nouns and came after a time of hesi-

tance, resistance, or experímentation, but on the basís of the known texts,

the interval was not nearly as great as with Náhuatl, much less Maya. The
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Huarochirí document's loan verbs include the somewhat technical type pre-

dominant in Náhuatl but have a distinctly broader semantic and pragmatic

scope.

Loan particles are prominent in the Huarochirí manuscript, chief among
them the expected hasta. As happened with some words in Náhuatl too,

usually as a transitional measure, hasta is always accompanied by a native

equivalem, -cama. Again, the same word and the same construction are

found in the other texts and in spoken Quechua today. Very striking in the

Huarochirí text is the frequent use of the conjunctions v, "and," and o, "or"

(the latter often accompanied by the indigenous -pas), even when no Span-

ish vocabulary is involved. The particles are ali more or less on the same

order as those seen in Náhuatl except for a -mente adverb of manner, heréti-

camente "in a heretical fashion."

Further work will be required to settle the issue, but I have the impres-

sion that the text includes some calques on Spanish phrases. Its loan nouns

include the types familiar in Náhuatl 's Stage 2, but also embrace words for

indigenous items or concepts already apparently well covered by native vo-

cabulary, another sign of Náhuatl Stage 3. Indeed, the manuscript shows ali

of the diagnostic traits of Náhuatl Stage 3 except the phonological aspect,

for judging by the orthography it does not appear that the writer had secure-

ly acquired any of the Spanish sounds lacking in or different from Quechua

pronunciation.

With the other two texts, I must for the moment rely on impressions. In a

word, they have ali the same signs and much of the same loan vocabulary,

confirming that the writer of the Huarochirí manuscript was not alone in his

tendencies. Such agreement is significant enough when found in the writ-

ings of Huaman Poma, in time very close to the Huarochirí legends and in

genre and auspices also somewhat allied, but it is even more striking when

seen in everyday working documents done some sixty years later in a high-

land location. AU three texts are more or less central Peruvian in prove-

nience, but still there is a considerable breadth, especially considering Hua-

man Poma's catholicity. Not only do the Chuschi texts have the same

tendencies as the Huarochirí manuscrípt, those tendencies are more pro-

nounced. I have not made a quantitative survey, nor even a transcription,

but it is already clear that loanwords are even thicker and verbs even more

frequent. The contact phenomena of the three seventeenth-century sets

agree closely not only with each other but with the situation reflected in

modem dictionaries and grammars, so there is every reason to imagine that

we are dealing with real speech of native speakers and not some artificial

idiom.

What to make of the overall situation of the Quechua speakers, then? It

goes against every intuition to presume that the majority of Quechua speak-

ers across the vast and remóte Andean highlands shared the idiom, bearíng

strong traces of bilingualism, of the writers of the three texts. Bruce
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Mannheim has reported a marked difference between urban and rural Que-
chua today. That difference is probably not new. To explain the Andean sit-

uation, I hypothesize a bifurcation, much deeper and starker than that I

have imagined in Yucatán. Greater Peru received a strong flow of Spanish

immigration, but as I have said, it tended to concéntrate on the coast, pre-

cisely the área where the indigenous population threatened to diminish to

the disappearing point. In the Peruvian coastal región at any time after mid-

sixteenth century, the proportion of Spanish speakers to speakers of indige-

nous languages exceeded not only that seen in Yucatán but anything seen in

any part of central México, including the main urban centers of México
City and Puebla. As I found in my research years ago on early postconquest

Peru, many of the Quechua speakers on the coast were displaced highland-

ers working for Spaniards and highly open to ali kinds of cultural influence.

It would not be unexpected that coastal-urban Quechua should have

reached something like Náhuatl 's Stage 3 even earlier than Náhuatl. Que-

chua speakers who were employed by Spaniards —yanaconas, ecclesiasti-

cal and govemmental aides— circulated widely across the hinterland, as the

example of Huaman Poma shows. Such people could easily have spread a

Stage 3 Quechua to mining regions, larger urban centers, and even to the

local indigenous ruling groups who had to deal with Spaniards on an almost

daily basis. Most of the highland population could have remained in some-

thing more like Stage 1 or Stage 2 indefinitely. I suspect, however, that cer-

tain high-frequency ítems like casara-, pagara-, and hasta achieved wide

currency in the general population from a relatively early time. At any rate,

we have again a situation in which no clear progression of stages can be de-

tected. On their first appearance. Quechua texts are already in a full equiva-

lent of Stage 3; only hints of an earlier progression are seen, and any such

evolution must have taken place with lightning rapidity, if there was a pro-

gression at ali.

Looking about for broader cultural phenomena that might throw light on

the Andean situation, I fmd relatively little that is unambiguous, partly be-

cause of the lack of the large corpus of mundane indigenous texts that is

most revealing for the Nahuas and the Yucatecans, and partly because of

my present rustiness with the Peruvian historical and anthropological litera-

ture. In the realm of temporary labor, we fmd some initial similarities with

central México, followed by very long-term stability at Stage 2. Temporary

labor rights originally belonged to the encomienda alone, then before the

end of the sixteenth century were channeled through the Peruvian equiva-

lent of the repartimiento, the mita. To this point, the pattem and relative

chronology of Peru and central México ran reasonably close, but thereafter

the mita remained strong and quite central to the economy virtually to inde-

pendence, showing an even more marked and prolonged "Stage 2" aspect

than in Yucatán. It must be remembered, however, that the Andes of ali the

regions of America had the strongest tradition of draft rotary labor from the
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beginning, involving the longest work periods and the greatest distances

traveled, and it was no accident that the repartimiento here took on a Que-

chua ñame.

In other realms, comparability is hard to find. Indigenous municipal cor-

porations much like those in central México and Yucatán were formed in

the later sixteenth century, bringing the Andean región in that respect into

Stage 2. Instead of a rotating "govemor," though, as among the Nahuas in

Stage 2 and later, the undisguised preconquest local ruler, with full dynastic

trappings, heid forth (called cacique by the Spaniards and curaca by the

Quechua speakers), more as in Stage 1 with the Nahuas. (Yucatán was half

way between the two; the presiding officer was usually called a batab, us-

ing the indigenous term for local ruler, and held office for a long period of

time —perhaps ideally twenty years— but was not strictly dynastic and was

tightly integrated with the cabildo, often not the case in Peru). The secular

trend for sociopolitical entities was neither the unilinear fragmentation pro-

cess of the Nahuas ñor the stasis of the Yucatecans, but a wave of consoli-

dation attempted by the Spaniards, followed by a redispersal which may
have tended to reestablish something like the original pattem.

As to the indicator of church building, large ecclesiastical structures

were hardly built in the Andean countryside in the sixteenth century; the af-

fíliations of later structures are not yet clear to me. The reason for the dif-

ference is not primarily the place of the Andean región in any sequence at

any particular time, but the lack in the Andean highlands of the strong Me-

soamerican tradition wherein a splendid stone temple was the primary sym-

bol of the sociopolitical unit. Likewise, aspects of the stages having to do

with writing and written genres cannot be applied readily to the Andes be-

cause of the lack of the Mesoamerican writing traditions that prepared the

Mesoamericans for the full-scale incorporation and adaptation of European-

style writing in their own languages by a single generation after contact. 1

will leave it to others to say whether the Virgin of Copacabana or the Señor

de los Milagros compares in any way to the Virgin of Guadalupe as a Stage

3 symbol of a new protonational entity transcending the individual indige-

nous corporations and embracing both Spaniards and non-Spaniards. Parts

of the Andes, through the seventeenth century and perhaps longer, were

maintaining Christianity and indigenous religión as sepárate, relatively un-

integrated cults, a situation not seen in a large way in central México after

Stage 1 (something of the kind did hang on longer in Yucatán and other pe-

ripheral áreas).

Whereas with Yucatán I imagine I can see enough to satisfy myself that

the región long remained in a perhaps ill defmed but recognizable Stage 2,

generally as well as in language, only certain aspects of the Andean picture

over the postconquest centuries are reminiscent of Stage 2; others point to

an even earlier phase, while some elements of the sequence seen in Me-

soamerica are missing because of pronounced differences in Mesoamerican
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and Andean culture. It would probably take much more in the way of indig-

enous-language sources to detect any Stage 3 traits beyond those already

seen in language itself; so far, none are evident. The Andean example, as I

provisionally glimpse it, does not seem to manifest even the rough simuha-

neity and congruence across many realms seen in Yucatán. Such a state of

things would be compatible with the bifurcation (perhaps multifurcation)

that I postulated above in speaking of the language situation.

In general, the nature and sequence of certain cultural developments in

the postcontact period is much the same wherever we look, although clearly

it is by no means inevitable that a certain point in the sequence should ever

be reached unless local conditions are favorable. Under the right conditions,

even a reversal of the sequence is imaginable. In two of the three examples,

there is a broad congruence and relative simultaneity of certain phenomena
both linguistic and nonlinguistic; in the third example, the Andean región,

that does not presently appear to be the case. If, however, with further re-

search two or more sepárate spheres can be identifled and characterized, a

greater congruence in each may yet emerge.

The clear three stages of the Nahuas do not appear in the other two ex-

amples. If Yucatán were more fully understood from the moment of contact

until today, I think the three stages would be more recognizable than they

are at the moment, but they will never have the clarity and relative unifor-

mity of the Nahua case. I provisionally attribute the well defíned stratifica-

tion of the Nahua experience to two factors: first, the fact that here alone

did a large immigrant population meet a large indigenous population head

on, and second, that the Nahuas appear to have had more cultural common
ground with the Europeans than any other indigenous group, making it pos-

sible for them to build their adjustments on their own traditions in virtually

every sphere and leading to a tightly interlocking system that tended to

evolve as a unit. So I hardly expect more examples of a fully developed

three-stage sequence. Nevertheless, every indigenous society coming into

contact with Europeans went through a somewhat related experience, and

proceeding from the better known cases to the less known, we should be

able to identify universais and come to understand much more than we do

now about the principies of variation.

James Lockhart

University of California, Los Angeles
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NOTES

1

.

This talk was presented at the conference "Native Traditions in the Postconquest

World," held at Dumbarton Oaks, Washington, D.C., October 2-4, 1992. It appears here in

a provisional form, virtually without notes (a list of relevant works partially replaces them).

A revised, extended, and annotated versión is expected to be published in due course as

part of a volume of the conference papers.

2. In a lecture given at the University of North Carolina, Chapei Hili, June 1992.
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