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'lhe African Independent Church MJverrent has existed in SOuthem 
Africa since the be¢nning of the twentieth century. It entered 
z~ (Rhodesia) around 1918. It consists of boo ~~ajor and simi­
lar, but catpOSite, segments : 'lhe Zionists, who clail!l an ideological 
inspiration from old Jerusalem, the Zion City of God; and the Apos­
tolics, who consider themselves the authentic successors of the twelve 
disciples of Jesus and derive their spiritual rrandate directly fran 
the Master's own injtmctions at Penteoost. 'lhis Independent or Pro­
plletic Church novement should be distinguished fran African Separatist 
Church l!Overrents, cx:mparatively older I!Ovenents that arose fl::an seces­
sions fl:orn European Missionary denaninations. E>cept for the Chilent:T.ie 
rebellioo (1915) in Malawi, the Bullhoek incident (1921) of the "Israe­
lite" colony in SOuth Africa, and the Alice Lenschina catastrophe (1964) 
in Zanbia, independency has naintained a cx:mparatively low profile in 
SOuthern Africa in general and in z~ in particular .1 

'!he Independent Church noverrent has suffered nuch l!Ore fl:orn schol­
arly neglect than fran analysis. In fact, in spite of its huge mertber­
ship, nnx:h less is known about it, (at least by EuropeanS and certain seg-­
nents of the African population in Southem Africa) than about sare of 
the rrost insignificant functionaries of the Christian missions. As 
recently as the late sixties an African clergyman in z~ could 
still confess his indifference about the l!Overrent: 

I do not know the vaPostora, and I do 
not know what the differences are 
between the Zionists and the Aposttes. 
I have onZy heard of the Chibarirwe 
and Topia Churahes, but I haVe not 
had the time or means to meet them . .. 
I have not yet seen a prophet being 
possessed by the Spirit, but I think 
that they poasibZy resort to the tra~ 
ditionaZ practices. OccasionaZZy I 
have met individuaZ members of these 
Churches, but I have not yet met one 
who couZd give the proper facta about 
his Church.2 



- 4-

But what is nore disturbing than the scarcity of systeuatic in­
fonnation on the Prophetic novenent is the apparent inadequacy of the 
little literature on it. Much of it is factual and descriptive rather 
than interpretive, and where an interpretation has occasionally been 
attenpted, it has frequently not oonfomed to the facts of the situ­
ation. '!he present critique will attenpt to bridge this gap. But be­
fore going into a critique of the Prophetic novement, it is necessary 
to nake a brief survey of the Zi.nbabwe African political and religious 
scene of which the Zionists and the Apostolics are an integral part. 

On the political, eooocmic and social soene, Afro-Eurc:pean rivahy 
has been the daninant feature since the oountry' s oolall.zati.cn by the 
British in 1890.3 But arroo.g the Africans themselves there is also the 
question of ethnic rivalries which predated the Eurc:pean oolonizati.cn 
of the country but have been exacemated in certain respects by the 
latter. However, ethnic identification has also been considerabl y 
neutralized by many other equally potent factors that cut across it 
such as m:x:1em education, urban migration, wage ercployrnent, trans-ethnic 
political parties, and nation-wide religious and social instituticns. 
Political rivalries arroo.g the Africans also manifest themselves en a 
class basis. 'Rle African bourgeoisie are in a state of nore or less 
latent oatpetition anong themselves,depending on whether they are a 
business or a service bourgeoisie. Yet as a group they are also in 
sharp oatpetition with the traditionalist elenents that cc.ntinue to 
wield feudal ~ over rural African populations. 'l'bile the Eurc:peans 
are threatened by the African bourgeoisie, and the latter by the feudal 
traditionalists, all the three groups are also threatened, even i£ not 
equally, by the radical left consisting of the exploited and land-hung:cy 
African peasantry in the Reserves and the energi.ng African proletariat 
in the urban centers and an the Ew:qlean--cMl'led latifundia. 4 

'lhl.s situation becones nore cxmplicated when religious persuasion 
and the resulting rivalries are taken into acoount. \'bile the tra­
ditional religions have been considerably undermined by a nllllber of 
factors since 1890, they still retain considerable vitality not only 
anong their professed followers, but even anong the s~y Cllris­
tianized Africans. S '1he prospects of Cllristianity are IlllCh brighter 
than those of the traditional beliefs . For centuries Portuguese cath­
olicism failed to nake any headway into the M.iananutapa Eapire in spite 
of the ma.rtyrdan of Father Silveira in the process . And yet as a part 
of the oolonial bandwagon Christianity has nade an astounding itrpact 
on Zinbabwe since 1890. With the traditional religians an the retreat 
and with Islam anong the alien migrant fcu:m and mine workers, Cllrist­
ianity has been winning oonverts by leaps and bounds. But when awlied 
to Zi.nbabwe the tenn " Christianity " is soaething of a misnt::r1er, for 
here the faith is represented by nunerous Ew:qJean and American sects 
in hot oatpetitian am:ng themselves. In the crusade for African souls 
catholicism oatpetes unconpranisingly with Protestanism. Within the 
latter canp the fundairentalists and other "purist• sects gang against 
one another as well as oollectively against non- fundamantalists and 
latitudinarians. 6 
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In spite of their nunerical inferiority, the white IIBIItlers of 
the Christian missioos in z~ have retained total administrative, 
financial, and doctrinal oontrol of their respective denaninations at 
the expense of the majority African IIE!IIbership llllCh as their white 
counterparts have also 11'01'10p0lized a oorxesponding oontrol of the 
secular realm of the c::omt.Iy. 7 'lhis has led to Euro-African rivaley 
within each missionary denaninatial-a feature that is regularly re­
flected in the allocation of positions of responsibility within each 
Church. 'lbis rivalzy also DBnifests itself in disciplinaxy act:.ials 
against African church functialaries and ordiniuy church llll!lllbers. azt 
the reality of this Euro-African rivalzy does not necessarily minimize 
rivalries iii1Dl9 the respective African cxmrunicants thenllel.ves within 
each denaninatial and particular ccngregatial, l.eadinq to mre or less 
similar disciplinal:y neasures . F'Urthenlore, the persistence of tra­
ditional religious beliefs am:xlCJ many Christianized Africans often 
punctuates these rivalries with the ocnnotatial of the struggle be­
tween the Europeans and the westemized Africans at the one hand, and 
the traditionally-oriented Africans at the other. In that case the 
ri v-al.J:y also asSUI!BS overtones of orthcxbxy versus heterodoxy re­
spectively oorrespooding to Christian versus pagan. In this ccntext 
it has not been \D'lusual for many African Christian OCIII'IIlrlicants-min­
isters, scb:x>l teachers, chiefs, village heads, wiOOw& and widowers­
to challenge the Church's atteapt to ci.ro.lnscribe their social, marital 
and other prospects within the traditional hierarchy at theological 
grounds. 8 

It is due to these rivalries and many other reascms that nearly 
eve.cy missionary denanination in z~ has been intemittently bit 
by African religious secessions that have led to the fomati.al of ucre 
or less similar congregatioos under African eoclesiastical OOI'ltl:ol. 
And if order has been rrainta.ined on the surface, this has been largely 
due to the fact that the oolonial regime is the guarantor of the missions. 

Regardless of the cause of the pri.maxy seoessiats the resulting 
Separatist Chw:ches have rarely achieved cxmrendabl.e sllCX:lesS. A nmber 
of reasons account for this. First and foreacst, the quarrels which 
propel them out of the missiat churches are in reality fiequently nme 
nationalistic than theological, even though this beoa1es apparent to 
the concerned prota<pnists atly after the seoessial. 'lhus atce the 
latter is attained, the s!.ppOSedl.y theological IIIJIIIl!lrt:lm lolhi.ch brought 
it about quickly recedes and the new sect's netbership either tric:kl.es 
back to the parent church or proceeds to a natialal.ist organization, 
which has no role for religious preferences. Seoc:n:lly, the seoessials 
are fxequently a result of the conflict of. personalities and do not 
usually outlive their founders.lO Iastly, the very raison d'etre of 
the primuy secessioos is a potential for further seoessiats fran each 
new sect. 'lhese schismatic tendencies cripple the Separatist Church 
novenent nore than arrt other factor. 
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Because of their doctrinal and structural affinity to mission 
churches, the Separatist sects tend to xemain within the~ of 
n\i.ssionary Christianity. '1hey are frequently called "Ethiopian" 
Olurches on the assutption that their desire for a~ derived 
its .initial inspiration fran the Ethiopian Oturc:h.ll 'lhe Separatist 
Churches are oot the subject of the present analysis which is cen­
tered on the Independent or Prophetic Olurches. 

While the missionary and seoessialist denaninatioos in Zinbabwe 
have been fighting arrong and within thenselves, the PrqXletic JI1J\I&" 

rrents were outflanking them an the left. In South Africa each of 
these two novenents is represented by about half a thousand auta"la!Dw 
sects; in Zilrbal:Me by a conparatively smaller m:rrber.l2 In spite of 
the many differences they accentuate between t:hen'eelves, the Zionists 
and the Apostolics are !!Uch closer to each other than they are to the 
missionary and Separatist Olurches . Reverend Bengt G.M. Sundkler has 
c:pne so far as to classify them all under the "Zialist'' label oo the 
grounds that theologically, they are "a syncretic Bantu ncvernent with 
healing, speaking with tongues, purificatioo rites, and taboos as the 
main expressions of their faith. "13 Martin L. Daneel has instead des 
cribed them as "Spirit-type" Oturches on the grounds that possessi.al 
by Spirit is one of their cattral features . l4 In this critique they 
will be referred to as the Prophetic Oturches inasnu:::h as the ability 
to prophesy is the cnx:ial tenet of their fcmral "theology" . 

'lhe study of the history, structure, and practises of the Prqilef! 
rroverrents in Zi.rrbab.ole and South Africa has been done elsewhere and wjj 
therefore oot be duplicated in this brief critique .15 'l1le preaent cri 
tique will instead attenpt to rreke a critical interpretatioo of the8e 
rroverrents rather than a schenatic descriptioo of them. 'lhe critique 
is designed to present a <Xll'lceptual perspective of the Pl:qlhet.ic rrove­
rrent in Zilrbal:Me in respect to the social situatioo of the c:xrunt.Iy as 
a whole, and to o::xtpare and contrast the ];tlenanenon with other social 
forces on the natiooal scene. Such an interpretative survey will f 
take into acx:ount the existing literature oo the subject and aaaess it 
relevance. 

Nearly all the literature oo the African Prqnetic IIIJWIII!Ilts in 
Zinbal::Me is by oon-Africans and is primarily written for the latter. 
It tends to put e!llJhasis on minute factual and ~criptive details 
while ignoring the overall philoeot:hY of the ncvernents it stuiies. 
As will be sham bela.~, the critics have put enpwsis oo the biognphi 
of the personalities leading the rroverrents, the theological qnas of 
the various sects, their respective oexaronies and prooedures, the 
dlurch oc:nstitutions and govex:rment, and, arrong others, the schisnatic 
histocy of those ncvernents . 
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However informative and neritorious such approaches to the sub­
ject nay be, they should be treated ally as the beginning of the 
study, and not as the study itself. Many of these critics have 
labored under the mistaken assmpti.an that the \>bole necessarily 
and autanatically emerges fzan the S\.11\ of its parts. For exaupl.e, 
the extensive and :i.npressive histories of the Prqiletic IIOVBlelts 
written by Sundkler and Daniel leave satething to be desired since 
they fail to shcM exactly why the IIIJV'elllel'lts and their OCITpCilellt 
sects invariably developed in a particular di..rect.ial, and not in 
any other. It is well to investigate the relati.ooship of the Pn:lp­
hetic 110vements to the oolanialist and apartheid white minority 
regiJres of Rhodesia and South Africa; but, there is the even DDre 
pressing need to explain why they attained such a relati.ooship when 
other African-sponsored organizati.als were proscribed. 

Furthenmre , the Piqtletic IIDV'Bll!nts have no significant written 
literature of their own and express t:hellselves entirely in highly 
tonal and idiomatic African languages and dialects. To understand 
them in their own cultural oootext requires lllldlDDre familiarity 
with their social rrri l.ieu than IIBl1Y ncn-Africans have been able to 
attain. 5are of the critics have frequently supplerented this ~ 
ficiency by interviewing the respective leaders of the noveuents. 
But, just as an individual does not necessarily oorrespcnd to what 
he claims or sincerely believes hirrself to be, the same is also the 
case with respect to social rrovements and institutioos. Nearly all 
Christian denaninati.als and sects in the world today ooosider them­
selves a replica of the teachingS of Jesus, yet few sdlolarly critics 
would agree. But when it cc:rtes to the study of the Proii1etic I!D'II'e­
nents in Southern Africa, the extravagant claims of the Zialists and 
the Apostolics have alnost invariably been accepted at face value 
even by distinguished scholars. 

~t is equally distw:bing is that the tools of social analysis 
which have been long accepted in Westem scholarship have not been 
utilized to an appreciable extent in the study of the Prophetic I!D'II'e­
nents in Southern Africa. For exanple, nearly all social scientists 
would agree that very little oojective knowledge of Catholicism as a 
110vement oould be derived fran a literal reading of its catec:hi.snB 
as the latter would hardly reflect its actual political and social 
di.nensioos. It has been loog since Westem historiography stripped 
the Protestant :Reformation of the theological and doctrinal preten­
sions with which nen like wther, Calvin, Zwingli and Knox had clothed 
it. 'Ihe doctrinal aspect of the :Refornation has been relegated to 
the e~, while the underlying political and ecx:aani.c dimensioos 
have been brou;jlt into the foreground . Nineteenth-oentuey European 
inperialisrn in Africa has also been stripped of its "white Jlllll1 S 

burden" pretensi.oos and studied in other oootexts . Even the missio­
nary crusade to "save" the "Dark continent" has been enancipated 
fran its own self-perceptioo and re-interpreted as a cover for 
inperialisrn and ethnooentrisrn. l6 
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Yet, when it cxxoes to the stl.dy of the Zicnist and the Aposto~ 
rovements, the sane scholars seem to rally to the assunpti.al that ttj 
phenarenon cannot represent nuch rore than actually meets the eye o~ 
hits the ear. It is the thesis o! this paper that such ill-cx::naeive 
stu:lies need to be liberated fran their na.r:r:cM perspective. After 
critically analyzing sane select.ials fzan such literature, this cri­
tique will propose an alternative interp:retatioo of the Pn:P'letic 
rovements in Zi.nbal:lwe that transcends the inadequacies of the existi 
views on the subject. '!he literature singled out for analysis con­
sists of selections fran the following: leverend Bengt sundkler, 
which represents a theological awroach to the subject; Marshall 
W. Murphree, which represents an anthropological perspective; Martin! 
L. Daneel, which is a historical and descriptive awroach; and 
Vittorio Lantema.ri, which represents a socio-political approach.l7 

In his ext.renely detailed and piooeer critique oo the P:t.'qiletic 
and the Separatist rovesrents in SOuth Africa, Sundkler abolishes the 
distinction between Zionism and Apostolicism by labelling OOt:h ~ 
ments Zionist.l8 '!his rreans that in rrany cases ooe should add "llpoe 
tolics" wherever Sundkler uses "Zionist". '!he interpretive aspects 
of his thesis are alrrost entirely ccnfined to doctrinal and theologil 
cal issues and perspectives. His stl.dy led him to the oooc:lusic::n 
that the P:t.'qiletic noverrent represents "new wine in old wineskins" 
by which he rreans a new assertion of the doctrines of African tra­
ditional religions. He sees them as representing a sit:uatioo in 
which the Westernized, spiritualized :religial is OYeJ:O:IIe by the 
spiritism of African traditiooal theology, and not the other wa:y 
round. He maintains that they are an out.c:ate of a long syncretic 
process in which African religiCI'IS, which resisted Otritianity f:rom 
the outset, have revitalized thertselves by substituting, doctrine 
for doctrine, the African view for the Christian but under a seem­
ingly Christian mi>:rella. Hence, for sundkler it is essential to 
90 back to African traditiooal religic::ns in order to oarprehend the 
syncretic dimensions of the ProP1etic phencnenon. l9 

Sundkler gives sane striking exanples of the absotption of 
Ol.ristianity into the Afi:ican religioo. He cbserves that whereas 
spirit-possession was characteristic of the Zulu traditional relig­
ion, "the fundanental concept of Zionist ideology is uMoya, the 
Spirit, by them understood to be the Holy Spirit of whan the Book 
has spoken." 'lhus in accepting the Christian Holy <hlet the Prq>­
hetic noverrent retains the original African spirit beliefs in a new 
frarrework that is Christian, and therefore nddem and respectable, 
in appearance. Speaking with tongues had similarly existed am:ng 
the Africans "long before the first Zulu had ever heard of Christ. "2( 
'!he sane awlies to the angels the equivalent of which the Zulus had 
had long before. Sundkler also treats the prophesying that is 
characteristic of these rovements as a oor:relate of African magic 
and divining. His chart illustrates the sync:retistically sd:lsti­
tutive sequence of pagan tenets for Christian ooes as follcws: 
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African traditional belief in and fear of witdlcraft: then the oolo­
nial legislaticn against diviners, that did not take into acoount 
the fact that the role of the latter is to stanp out witdlcraft: 
then came ill-hea1th and dissatisfact.i.al with the legislaticn: then 
the rise of the diviner in the Ziarist Church who acts as a witdl­
finder under a religious unbrella, for "p~ing it divining, 
in a supposedly Cllristian fo:z:m." Hence Sundkler's oontenticn that 
"the basic pattern fran which Zulu Zionism is oopied is that of 
diviner and witc:b£inder activities rather than that of the historic 
Ou:ist.ian Church. "21 

As a theologian, Sundkler did a renarkable job in analyzing 
the Zionist rroverrent. 'l11e weakness of his critique is not so nuch 
in its errors as in the inadequacy of his f~rk for analysis . 
Because it is oonfined to matters of religious cb:::trine, his crit­
ique' s franework is too narrow and uncritically ac:oepts what oould 
be a social noverrent at the level of its CMn theological pretensicns . 
And yet as he himself acbits, Prophetism is a major social force: 
a tertiwn genua, a third race, over against both the heathen and the 
Ou:istian oamunity. "22 If this is indeed the case, then it is dolbt­
ful that its strength lies in nerely revivifYing African traditiooal 
beliefs with the occasiooal. apprehension of witches and the speaking 
in treaningless jargon. FurthentDre, Sundkler reoognizes the latent 
antag:mism between the WesteJ::nized Africans and the rrovemmt, but he 
does not tJ:y to account for it, even trough he at the sane tine 
elaborately acoounts for the potential rivalxy and reoonciliation 
between the Pro}.Xletic rrovement and the traditiooal society. 

Unlike Sundkler's essentially theological critique, Marshall W. 
Murphree pw:ports to be anthropological as well as rrore inlerpretive 
than descriptive.23 \'hereas Sundkler covers the whole of South 
Africa, and Daneel oovers nuch of Zin'babwe, Murphree's study is CXlll­

fined to the evaluation of the evolution of religion anong the Budjga 
of northeastern Zinbabwe since 1890. 

Murphree ' s schena.tic approach to the subject rejects a "catec;pri­
cal" approach in which b.«> or rrore religiCI'lS are seen as cx:upeting for 
a society's loyalty. Be also rejects the "layer" or "veneer" approach 
which would inply that the earlier (traditiooal) religion is still the 
basic substratun on "Which the later a1e5 (Christianity et a"L.) nerely 
add by quantitative accretion. Be instead chooses the "synthetic" 
approach ...tlich he says "sees a dialectical interchange between the 
traditional, local religious organizatic:n and the inmigrant religion 
(or religions) and focuses in particular oo such independent religious 

groups as may arise as being the synthetic end of this prooess . "24 

As far as Mw:phree is concerned, the Pro];'hetic rrovemmt represents 
the widening of the soope of Bu:ljga society that has oome under the 
radius of religion since the beginning of the oolcni.al regilre, for 
"the changing oonditions of &xijga society have greaUy enlarged the 
range of situations calling for religious solution" with the result 
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of "a high degree of religious ncbility and het:eroebxy. •25 Like 
SUndkler, M.n:phree sees ~ as a religious syncret.i.sm between 
t.radit.i.c:nal religial arii Christianity inaslruch as the affinity of the 
ooncepts of the fOl:Jl'er to those of the latter "nalces them [the fOl:Jl'er 
religions] at the sane time vulnerable to Christianity arii viable in 
the face of it. Because of this, the juxtapositial of the b«> relig­
ious systenB has not resulted in, oor necessitated, a categorical re­
jection of either in its totality. "26 

But once .MI.u:];hree accepts Prcll;iletism as ne.re syncretic .religiosity 
he has very little left to interpret. His critique therefore quickly 
descends to the level of descriptial so as to establish religious par­
alells between Prq:hetism a1 the one hand and traditialal beliefs and 
Christianity on the other. His stu:ly recounts the petty details of 
the new novenent ' s cerenonies, procedures, and doctrines to the point 
of naldng all sorts of rem:>te cx::ttpari.sals between it arii catholiciBm 
and Protestantism. Ultinately, his analysis is reducible to an anth­
:rq:ological version of Sundkler's, but without many of the merits of 
the latter. 

'lhe nest extensive stuiy of the Prophetic noverrents in Zinbal:we 
to date is that of Martin L. Daneel, whi:ch has scrre significant merits 
over other critiques.27 In the first place, Daneel c::oooentrates ex­
clusively, even if too narrowly, a1 the I!DVel'leilts in Zinbal:we. Sec­
ond, he writes fran a Ca1Siderable personal familiarity with scrre of 
the novements and their respective leaders, a task that is facilitated 
by his knol>lledge of SOOna. (though oot of the awropriate dialectic 
disti.nct.ions) • 

But Danee1 largely approaches the subject fran a historical and 
descriptive, rather than a conceptual arii interpretive, point of 
view. occasionally the latter is attenpted, but poorly and unsystem­
atically. For exanple, he rightly recognizes that the el.im:inat.i.al of 
the first four Biblical c:x:mrancirents fran the cat.echisls of many 
Prqiletic uovenents is due to the latter ' s focus a1 man and society 
rather than on God. Yet he proceeds to attach scrre religious conno­
tations to this fact: 

'Ibis [the eliminat.i.al fran the Decalogue of the first four 
ccmnandments] is oo mere coincidence oor the subjective 
preference of an individual OlUrch leader, for it shows 
the African's concern with the horizontal relation in 
society, man's religiously defined cbligati<;XlS to his 
fellowman, starting with his nearest kith arii kin. The 
vertical. rel.ationship betiJJeen man and God is not reaHy 
excl-uded or of secondary importance. It is a presupposed 
real-ity, a basis for the horizontal. rel.ations betiJJeen 
man and man. As such, it encompasses aU Church l.all)s 
which, in the African setting, start off with the inter­
rel.ations of the most vital. social. unit, the el.emental>y 
famil.y.2B 
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But how can a1e affil:m the prinacy of God by eliminating and 
displacing him with a lnmmistic phil.oec:phy? 'lhis is a .rather ~ 
ficial view <Xl Daneel's part, especla11y in tbe light of the fact 
that he is also awaze of many other departures of the JIIMIIII!Ilt frail 
crucial Biblical doctrines. For an exanple, Jobane Maranlce, the 
founder of the lugest .Apostolic IIXM!III!Dt in Zi:ababwe-a wt 
that c:l.ainB to derive its authority fran Jesus and the Apostles-
bad sixteen wives at the time of his death, and his brother Anrod, 
who becane the spiritual counselor of Jobane's suooessora, inberlted 
thirteen of them in addition to his own cxUl.ection. Dllnael tlul 
skips over the c:rucial and original aspects of Pxopbet.ism in favor 
of a rather siltplistic int:mpmtation of the pbencmencn. 

'lb the extent that he CXIlCE!ptuall.y intmpxets Prqim.ism at 
all, Daneel, like Muqiu:ee, sees it as a basically <llrist.ian umoe­
nent arising fraD a theological syncretism in ~ the intemal 
or African criticism of the old tradit:i.alal l:eligiaus beliefs is 
II'Ore suooessful than extemal missional:y criticism 'lobi.ch has a 
deprecating tone: 

'!be frequent failure of Missioos to cepe with the real 
issues in the lives of traditionalists or of their African 
oanvert.s left a vacwn lihich the Indepelldent Oum::h leadel:8 
were well equipped to fill. In this nspect the latter 
have a distinct advantage over the fonner. Familiarity 
with exi.sting practices and beliefs facilitates their 
task of presenting the tenets of Olristianity to the 
African mind, if oot at a deeper level, then at least 
in a nore appropriate idian. 29 

Da.neels' preoeding assertioo to the effect that Prqim.ism repxe­
sents the process of Christianization through African madiation is 
in fact the exact opposite of SUDdkler's obsel:vation that there is 
a sociological parallel between the heathen diviner and the ZiaU.st 
prophet and that "the basic pattem fraD whidl ZUlu ZiaU.sm is copied 
is that of the diviner and witchfinder activities rather than that of 
of the historic Christian Onlrch. "30 Long before Daneel.'s thesis, 
Sundkler had pointed out the de-Oui.st:iani.zing i.npact of Prqlbetism: 

'lhe behaviour and activities of the Zi.aU.st pzq:bet and 
his church reveal that, in certain cases, the deepest 
cause of the euergenoe of Independent churches is a 
nativistic syncretistic inteJ:pretation of the Olrist.ian 
religion. • • The syncretistic sect becomes the br-idge 
over which Africans are brought back to heathensim--
a viewpoint which stresses the seriousness of the ~le 
situatioo. It can be sham how individuals and gmql8 
have passed step by step fran a Missi.al churdl to an 
Ethiopian [i.e., Separatist and seoessicnist] dlurdl, 
and £zan the Ethiopians to the Zionists, and how at last 
via the bridge of nativistic Zionism they have retumed 
to the African animism fran ...tlere they aloe started. 31 
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'Ihus in spite of their subscription to syncretism, the inter­
pretations of Muq:ilree and Daneel oo the one hand and that of Sund­
kler on the other are in fact diametrically owosed· Nlereas the 
fomer sees Pro];iletism as a process of Christianizati.oo throuljl the 
use of a pagan African idian, the latter naintains that it is a pro­
cess of paganization through the use of a Christian idian. For 
Daneel the result is the rooting of Christianity in the traditialal.ist 
mind; for Sundkler the routing of Christianity fran the African mind 
and its displ.acenent with revivified pagan ckx:trines, for the "b«:> 
pillars" of pagan religion-"ancestor-cult and magic-still stand in 
the very chancel of the Ziooist [and Apostolic] Olurch. 'l1le ancestor; 
cult and its corollary, sacrifices, fOim the pattem oo which Ziooist 
[and Apostolic] gpirit-religioo, cult of angels and sacrifices, is 
built. " Ultilrately, therefore, the Prophetic 1t0veuent repn!SE!l'ltS a 
process in which "~tem spiritualized religioo was [is) eventually 
changed and overcxxre by African spiritism," for in this case "the I!O.te 
things change, the I!Ore they renain as they were before." 32 

Although the present critique OOe8 not enOOr8e Sundkler's inter­
pretation of Prophetism in entirely theological terns, and naintains 
that the latter is ooly the neans by which the rroveuent fomal.ly oon­
oeptualizes itself in cx:nfronting the ext:enlal world, it nevertheless 
considers Sundkler' s thesis as a long step in the right direct.i.cn. 
'lbose of Mw:phree and Daneel are, in spite of their apparent silnil.ar­
ity to Sundkler's, an unfortunate step backwards . 

A close scrutiny will reveal sate I!Ore fundanental deficiencies 
in Daneels ' critique. If, as he says, Prqlhetism is a Christianizatio 
process, then it neoessarily follows that the novement runs CXJtmter to 
African traditional beliefs in ooe way or another-as does Christiani~ 
itself-and that its sucx::ess in an area "WOuld satehow correspond to 
the relative break.do.m of the traditiooal religioos . Daneel recognize 
the persistence of the latter in the African rural areas of Zinbab.le: 

Traditional beliefs and practices am::ng the SOUthe:m Shena 
have a remarkable resilience, whether in overt of [sic] 
canouflaged fonn. In a rural area where Christianity has 
exerted its influence for at least 70 years through rredical 
and educational institutioos, and where the najority of the 
people claim affiliati.oo to a Mission or Independent Onu:ch, 
the old beliefs still c:xntinue to exist. Many ••• still re­
gard the God of Matonjeni as the rain-giving God, the 
midzimu are still believed to threaten their well-being 
if neglected, the shavi spirits are still inspiring agents 
of cont.E!nporary nganga practices, and the varoyi are still 
believed to cause the ai.lmmts or deaths of their vict:in's. 
Even the old neb«:>rk of interrelated rituals, despite 
changes and minor breakdowns, continues to exist with 
sw:prising tenacity. 33 
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And yet he admits that in spite of this prevalenoe of tradit­
ional beliefs, "the rural. envi.rorment proved to be an ideal setting 
for the recruitxrent of Independent Church rrenbership. • • Here ooe 
finds the largest oonoentratioos of IC adherents and the heartbeat 
of large-scale religious activities. "34 SU'ldkl.er had already rrade 
a similar observation with respect to Prophetism in South Africa: 

To them the Iese.rve is the canaan with Bethesdas and 
Jordans, the pools and the rivers where the sick are 
healed, and Hills of Zioo, the holy hilltops where 
prayers and sacrifices are presented to Jehovah •• • 
1M ZUlu p~ looks to the Zululand reserve as 
the only place where the essential business of the 
Olurc:h-healing-can be suooessfully perfomed. "35 

Because he associates Prqlhetism with the Olristianization pro­
cess and the consequent breakdown of the traditiatal natrix, Daneel 
c:anrot explain this awarent oorrelation bebleen the survival of 
the traditional and the success of the novenent. M.ll:phiee similarly 
rea:>gnizes, but fails to explain, the correlaticn bebleen Separatism 
and the w:ban centers, and Prqiletism and the rural areas. 36 As 
mmt.ioned earlier, Daneel' s theozy :inplies that Pl::ophetism would be 
nore successful in the w:ban centers where "a different set of social 
valuas and forces is ene.rgi.ng" and where the situation "furthers a 
breakdown of traditional sanctions . " And yet this is not the case. 
Pro!Xletism has been nuch less su:::cessful in the ur:ban centers than 
in traditional rural. areas, a point which Daneel rea:>gnizes, albeit 
g:ru::lgingly, stating "Nevertheless, the w:ban enviralment has not (yet) 
• • • be<:x:lre the seedbed of religious separatism [Pl::ophetism] as one 
might have expected. "37 

But why this clear delineation of gec>gral;hlcal Sj;ileres of in­
fluence bebleen PJ:c::Pletism and secessionist Separatism when both 
novenents are led by Africans? It cannot be answered by Daneel' s 
tautological contention that the rural areas "are" and the w:ban 
areas "are not (yet) " the sphere of P~tism. 1M questioo is 
not \<tlether the one area is and the other is not the sphere of 
Pro!Xletism-that is an awaz:ent fact of z~ and South African 
histox:y-but why such is the case. Hence our ccntention, which will 
be elaborated upon later, that this division of s~ bebleen 
Prophetism and Separatism socn that the fo.rner is rural and the latter 
is urban reflects the correspcnding indigenizaticn and Weste.mization 
of the Africans in the respective areas . Our argunent will show that 
the issue between Pro!Xletism on the one hand and Separatist and 
Missionax:y on the other is not nerely that of religious preferences, 
but that it represents the conflict bebleen the indigenous African 
culture and Westem culture. 
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It is Daneel 1 s failure to cx::nprehend this point that leads tc 
his inability to explain the acceptance of the PJ:c.Pletic IIDVE!II8ltf 
by the Rhodesian settler regine and the African traditional autho~ 
ities and their CXJJTplete rejection by the missionaries and the was 
e.mized Africans. Instead of acxx>Unting for it, he merel.y notes 
that in their relatiooshi.p with the oolonial goveoment and the 
traditional authorities, the Pro?letic novenents have gene fran 
"conflict" with to "recx>gnition" by them: 

conflict !lilde way for recognition. Chiefs, ward headte1 
and soores of kraalheads not only recognized the Illdepeq 
dent Church T!DWII'ellt but they joined these Churches and 
wexe themselves praroted to posit.ioos of hcrlorazy or 
active leadership within the various hierarchies. 38 

In their relationship with the missionaries, however, the T!DWII'ellt 
'W'ellt fran "conflict" with to "negation" by them, as a1e missiala.l:YI 
clearly errphasizes: ''We see the Zionists as non-<hristians. 'nley 
are only nm:e difficult to convince • . • I oo not see the use of vis 
ing the Zionists . You sinply cannot cxmvince them of a different 
viewpoint. "39 Sudl dissimilar deve~ts oo the part of the 
~tic novenent as its enthusiastic acceptance by ooe group and 
its o:xtplete rejection by another deserve far nore attention than 
llmeel 1 s staterrent on their du:a1ological factici ty. 

'lhe final thesis for analysis is that of Vittorio I.anternari ' : 
ReZigions of the Oppressed.40 I.anternari is familiar with Sundkl~ 
critique and uses it as his background source oo African Pl:q;het.iSI 
However, he differs with Sundkler only oo interPretation. Insofar 
as its thesis goes beyond matters of religious OOctrine in seard1 
of the notive force of ProJ;:hetism, I.antemari 1S critique is an im­
provement on Sundkler 1s. In reality, however, it contains sane 
serious errors. 'lhe author sha..ts nore devotioo to his preoonoeivec 
fonrula than to historical facts. He naintains that the African 
anti-colonial rebellions since the Second ~rld War wexe "the in­
evitable ..• manifestations of a religious ferment ••• causing pn>­
found distw:bances in the patterns of traditional culture. "41 As 
far as he is concemed, Pzqnetism is, arratg other things, a politi 
cally revolutionary novenent: "A tenet ccmron to Ziooist churches 
expresses the need for revolt fran within against the present statli 
of native society in order to nake way for the new Jerusalem. "42 'l 
rest of his thesis is a further assertion of the same thenl!, with 11 

relevant exanples to support it. 

lantemari 1 s thesis is open to challenge fran a nU'Ii:ler of c:1ir" 
ections. ':Dlat the Prqi1etic novenents have oonsiderably helped to 
keep the fl..ane of liberty burning through the difficult oolonial er 
is readily admissible; but so did the Christian Church, even if in-l 
directly and against its own intents and purposes. Nearly all of 
Africa 1 5 anti-oolonial revolutionaries received a Christian educat­
ion, if not a sanewhat Christian U{X:>ringing as well. And yet it 
would be ridiculous to call the Christian Church in Africa a revo­
lutionary novenent when its reactionary tendencies are so apparent. 
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But if, as he claims, P.rcphetism is a revolutiona.J:y nmrement against 
the oolari.al establishnent, how OOe5 it cx::tte about that the nmrement 
has never been represented in the inner leadership circles in Africa 
during the struggle against and since the fall of oolaU.a.lism? ~ 
leaders of these lfO'\/emellts have not headed a single goveoment or 
a Irajor political party. It is d:>ubtful they have even attained 
party ItelTbersh:ip. 

Lantemari' s thesis is not even as Maod.an as he tries to nake 
it sound, for the Marxist thesis would in this case run in the c::gxr 
site dil:ection to the effect that P.rcphetism provides a retreat fran 
revolutionary reality and is therefore the ruling class's opiun for 
the oppressed African nasses. 44 'Ihis is in fact the inplication, 
though not the gist, of the altemative eJCplanation which this paper 
will present en the ll'OWilelt. As early as 1905 a South African o::m­
mission d: in;[ui.J:y actually advised that "so long as it [Pxq;iletism] 
rerrains unasscx::iated with mischievous pvlitical tendencies, netbers 
unite in advising that any • . • persecution be avoided." 'Ihis is in 
fact the policy that has been pursued by the white rrd.nority regilres 
of Southem Africa since the emergence of the novement. 45 

Iatemari unfortunately over-sinplifies a phencmencn that re­
quires an awreciation of its c:nrplexity. If Pl:ophetism is as revo­
lutionary as he cla.iitB, it surely would have been proscribed in Zim­
babwe and South Africa long before such African politiail parties · 
as the ANC, the PANC, the NIP, the ZAPU, ZANU, etc. Hence SUndkler' s 
incisive observatien that 

Claims that ' political' reasons are behind the separatist 
<llurch. noveuent miss the rrark. ~ few instances of radi­
cal party afft Haticns of certain Ethiopian or Zicni.st 
groq>S d:> not offer a sufficient proof of any definite 
political trend; and even admitting the existence of much 
outspoken anti-white propaganda in roost Independent Churches, 
one shoul.d not forget that the attitude of the leaders and 
masses of these Ethiopians and Zicnists has en the whole 
been loyal, not least during the trying eJCperiences of war. 46 

But, even while he Iraintains that the novement is not political, Sund­
kler nevertheless points out that it is "often nationalistic" and has 
"definite nationalistic oannotaticns. "47 Yet he misses the fact that 

e a nationalistic but apolitical ll'OWilelt in a nulti-racial situation 
alrrost invariably espouses cultural nationalism. 

3 

Nlat both Iantemari and Sundkler fail to bring out is that in 
both South Africa and Zi.nbabwe Prq::betism and the white political 
establishnent are cnly potential and not operational rivals. In 
Zi.nbabwe their lcng relationship has been characterized by a policy 
of live-and-let-live, a situation not to be found in the relationship 
of the African political novements with the san-e regilres. '!he few 
clashes that occurred bebleen Pl:ophetism and the white mirority govem­
nents have been an exception to their modus vivendi. 48 Furt:hentore 
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and as has been the case in its dealings wi.th. the traditionalist 
chiefs, the white minority regine in Zinbabwe has accorded these 
mverrents increasing reoogni.ticn and tolerance since 1945, even as 
it oorrespondingly proscribed the African naticnal liberat.ial J'ID'IIe­

nents. Iantemari' s atteopt to put Propbetism at the foreftalt of 
the African revolutioncu:y novenent is therefore discredited. 

It would be hard to find a single African in Zinbabwe who 
would hope to attain political liberaticn by joining the Zicni.st 
and .Apostolic novenents. It is also an ~ secret that there is 
considerable uneasiness beb.'een Propbetism and the rest of the 
African 0Cill11.ll'lity with the exoepticn of the traditialalists. 'lhe 
broad African oc:mmni.ty in Zinbabwe therefore tends to see the 
noverrent as the Ew:opean's c,;>iun for the masses, the oolcnizer's 
antidote for African political revolutionism. And yet they recog­
nize its anti-European essence and orientaticn. It is this issue 
which necessitates a nore systenatic interpretaticn. 

'lhere have also been sare attestpts to explain Propbetism as 
a class noverrent en the grounds that its nerrbers are, naterially, 
usually oonfined to the lower levels of the African society. 49 
'Ihis is partly due to their lack of fo:cnal education which restrictS 
their ent:J:y into the wage narket, and partly due to their preference 
of rural life which, for the Africans in Zinbabwe and South Africa, 
is al.nost invariably characterized by inescapable exploitaticn and 
poverty. But when it is realized that in Zinbabwe these 11DV8!ents 
a;, not like fonral education, that their I!Bl'bers fra:}l.lel1tl.y with­
draw their children out of school after cnly four or five years of 
education, that they do not want to work for wages, and that sare 
of the rural poor choose Olristianity, education and UJ:ban er~ploy­
ment as a way out, the class hypothesis beo::rres p:roblenatical. 

Prc?phetism as a Cultural Naticnalism 

In Zinbabwe Proti'letism should be treated not as a theological 
or revolutioruu:y noverrent, but as an African cultural novenent. 
Perllaps in no other African state apart fn:m South Africa has 
oolonialism had a greater i.npact on African life and culture than 
in Zinbabwe. In the cities the i.Jtt:act is clearly di.scemible. But 
the rural areas have also been greatly affected. ~e the Olrist­
ian Church and its schools were extending to the renotest oomers 
of the oount:J:y, the Land Apportioment .Acts were greatly unde:J:rni.ning 
the cultural foundaticns of the traditional society by rraldng it 
dependent on UJ:ban wage labor. 50 'Ihe result is that the values of 
the oolcnizer have widely perneated the culture and outlook of the 
oolonized even as the latter resisted the settlers. 

~tone sees in Zi.nbabwe is the equivalent of the inpact of 
the west on nineteenth century Russia. 'lhe encroaching !1Ddernizat­
ion of that oount:J:y by western capital led to an internal debate 
about the viability of Russia's om indigerx>us institut.ials and 
culture. As the Russians argued about which was preferable, the 
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indigenous or the foreign; the rural or the w:ban; Tsarisrn or deno­
cracy; and the cx::mrune or the open society, two ideological poles 
amrged: the ~t:eJ:nizers, who -were, as ci.rci.Itstanoes later showed, 
a heterogeneous oollect.i.al of capitalists, liberals, scx:ialists 
and CCilllllllists; and the Sl.clvoPllles, who consisted of traditialalists 
and other sent.iroentalists.51 In the case of Russia the Westemizers 
'NOn, and of them it was the Bolsheviks who cane out on tql. 

A similar parallel applies to Zirrbabwe. As the countJ:y slides 
into a Westemi.zed cultural malaise which tradit:i.ooal scx:iety is 
ncM too weak to challenge, so does it give rise to a ~tem orien­
tation on the part of sate of the affected Africans. But that also 
gives rise to the Afro-{Xliles who challenge the acx:eptability of the 
erosicn of the tradit:i.ooal way of life. 'Ibis critique maintains that 
the Zionists and the 1\postolics are such a group and that they rep:r:&­
sent the reaction of cultural naticnal.ism against ranpant "cosno­
politanism" which is nothing but ~temizatian. ~lethe Westem­
ize.rs accept readily the c:a1oept of k~rira, which means to attain 
elevation in style of life, or p.roudly point out that these or thoee 
people varikuchena (they are getting polished or cultivated), the 
Zicnists and the Apostolics rraintain that such people have been c::m:­
roded (vapepetwa) by European evils. But if Pl:o{i'letism is an anti­
thesis of the Westernizing tendencies unleashed by the colonial es­
tablishrrent, then its initial tenets should themsel.ves oove.r the 
whole broad range at which the Zirrbabwe culture is being eroded. 
By examining the assertions and negati.oos of the ncvenent' s tenets, 
the cb' s and Cbn' ts, we should be able to invert them and discover 
if there exist sate corresponding postulates by the other canp which 
they are challenging. 

In rejecting restemism in Zirrbabwe, Prqiletism uses three kinds 
of strategies. In the first case it nay respood through outright 
negation, as when it shuns naterialisrn, an issue which will be dis­
cussed later. But the ncvenent frequently resorts to indepandent par­
allelism, by which is neant cbing for and through one's om culture 
those very things "Which an alien person or culture is tJ:ying to :im­
part, but achieving them independently of the latter. '1his independent 
parallelism manifests itself in two fOII'IS . In the first case it nay 
take the fonn of reverse parallelism, which means an apparent accept­
ance by the ooe culture of the OCilOePtS of the other culture, followed 
by a reasserticn of them by the foxner in the converse sense so as 
to ~t the latter into a position of directional absurdity. As will 
be pointed out later, this is especially tl:Je case when Prophetism 
appears to accept Cllristianity and yet proceeds to so define it as 
to rrake the ~t look anti-<llristian. In the seoond case ~tism 
ooobats Westemism with pre-etpti.ve parallelism, which means the 
fomer 's acceptance of the oonoepts of the latter' s culture but in 
order to effect them in a rranner that appears so "advanced" as to 
dwarf and denigrate the latter. '1his is the case with respect to 
rredicine inasnuch as Prc:l{iletism aooepts the concept of healing but 
derides at the Westem practice of the art which utilizes rredicines 
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illstead of the inst.runentality of the Holy Spirit. '!be Zi.alist and 
Apostolic awlication of these three strategies-outright negatioo, 
reverse parallelism and pre-enptiw pazallelism-in caxbating Westem 
culture in Zi.nbabwe will becx::l!e awa,rent in the tcpical analyses 
which follow. 

P.roftlesying: the Ultimate of a sqrerior J:l>i.stem:>logy 

'!be ability to ptq:leShy whenever and wherever the need arises is 
the foundation of the oountry' s Prophetic l'JD\Iell!llts . But prt.tJhesy is 
not just divination, as Sundkler inplies. It is a pre-erptive paral­
lelism designed to undercut the prestige of westemism. Its target 1 
is the episteuological foundations of Westem culture as attained thrd 
fornal education and experirrental science. '!he leaders of the~ 
kilc:M that the prestige of the European in the African ' s eyes oonsider-i 
ably rests on what oould be called individual certitude as oontrasted 
with the African' s cunulatiw cx:mrunal kllc:Mledge. '!be latter anounts 
to a oollectiw rather than individual consciousness, as is the case 
with the fonrer. 'lhey see the European's type of kllc:Mledge gradually 
displacing the African's through the filtering of fOIIJal. educatioo in­
to traditional society. '!be Apostolics and the Ziadsts try to e 
this westernization of the African's process of krlc:Mledge by acceptin 
and asserting the value of individual (as qJpOSed to oollective) l<nc:lw-! 
ledge. And yet they proceed to pre-enpt the western CXI'IOept of its 
atta.inment by substituting prqilesy-instant individual enlightenrrent 
for the l.oog and ardoous process of educatioo and experilrental science 
that is the foundation of ~ epistenology. 'lhus in its peroeptia 
of the African' s transition fran oollectiw to individual kllc:Mledge, 
Prophetism sees prqilesy as the ultinate inst.runent for by-passing Wes1 
em intervention in the African's quest for the autalcllcus oertitu:le, 
the hallmark of the educated westemer. In this instance Pmphetism 
resorts to the strategy of pre-euptiw parallelism by accepting the 
ideality of individual consciousness but attaining it through a rnet.b::>d 
SIJH?OSedlY superior to that of the European. Hence the indispensabili~ 
of proiflesy in the struggle against Western ideas that is characteristi 
of the cultural natiooalisrn of the Independent Cllurch I!OVelrellt in Zim­
babwe. 

'!be !1Dverrent recognizes all too clearly the awa,rent inbecil.ity 
of the traditiooal diviner's epist:em:>logical nethodology for affinning 
his certitude: the casting of wom-out bones, the rubbing together of 
stones, and the Cbnning of awesare but archaic oostures in order to 
attain nax:i.mum credibility. 'nley are aware that such deneaning prac­
tices on the part of the diviner alienate the African in the direction 
of the western processes of fornal education and experirrental science. 
Pl:oiXletism therefore rejects the diviner outright. But, by institutin~ 
prq;ilesy, it not only supersedes the diviner, but a1.so effectively out­
flanks the west-at least in the eyes of its traditiooal oonstituency 
It should be noticed that to the extent that the westemers inpress 
the traditional mind with their having an episteuology that can solve 
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prd>lems (e.g. detection of criminals, health prd>leriB, agricultural 
issues, weather predictions, etc. ) to that extent does the African 
prophet pattem hinself after the European experts. 'Ihe.re is nothing 
he cannot ascertain if he is given a chance to prophesy. Be prophe­
sies about everything on which the Westerner frequently oounsels 
the African traditionalist: crop prospects, as do agricultural ex­
perts; cattle ills, as do veterinary officers; perpetrators of crines, 
as do the police; causes and cures of ill health, as do health offi­
cers and physicians; reasons for the breakdown of nechanical ~ 
rrent such as tractors, buses and autaoobuiles, as do the nech.ani.cs; 
nw:riage prospects, as do narriage oounselors; dllld-bearing poten­
tial, as do physicians; social justice, as do the lawyers and judges; 
and, anrng l1BilY others, weather prospects, as do the DBteoxologists. 
'!here is nothing that is relevant to their canst.i.tuency that these 
p~tic sages cannot explain upon with instant certitude. As the 
experts emeriti of Africa, these sages rot only supplant the discred­
ited diviner, but also singly outdo the \>!hole range of Westem ex­
perts catbined, thxoi.XJh the superiority of the instrunentality of 
the Ibly Spirit to foDDaliy a<Xjllired krw::Mledge. Hence where P%qlhet­
ism is prevalent, the need for edlx:ated experts oorrespcndingly de­
clines; and where the latter are prevalent, the progress of PJ:qilet­
ism is cxmsiderably retarded. 52 

'Die preceding analysis has dennnstrated the p.re-enpti.ve parallel­
ism of ~tism in its struggle to outflank the epi.staJDlogical 
foundations of Westemism. It 'f'Otl remains to deal with other rrore 
specific areas of CX~~petition between P;rofiletism and Westem culture 
in Z.inbabwe. 'Die analysis that fol~ will shc:M that the noverrent 's 
essence is rot religi.oo, but culture, and that its target is not 
African traditional society, but the Westemism that has widel.y pro­
liferated in the oountry. 

Pro@eti.sm and Christian Missi.onism: the 'lbeological Conceptualization 
of a National CUlture 

With its oolorful sectarian unifonns and other appertunanoes, 
P:rophetism is anong the nost active social novements in Zinbabwe 
today. ~tever the rrovenent undertakes it clothes it with a ~ 
ligious unbrella, thereby making its followers look like the nost 
dedicated of all the Christians in the country. 'lbey ostentatiously 
carey their Bibles alnDst eveeywbere they g;:> and recite fran Scrip­
ture even on the ITOSt irrelevant issues and occasioos. '!hey have 
many "religious" taboos, nurrerous prayer and fasting days, and they 
f:rown upon any non-religiosity. Singly or oollectively, they sing 
and pray at busy crossroads, visible hilltcps, and other conspicuous 
sites. '!hey cxnluct their worship services with great elan but~ 
serve their sharp acuren for theological attacks oo the heretics, 
by which they DBan any people who sd:>scribe to Christianity as trans­
mitted by the missionaries . 53 
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It is largely because of this apparent religiosity that tbey 
have been classified by nany analysts as a Christian Church mve­
nent with the revivalist connotati.a:ls awxoxillating those of the 
storefront churches in the united States and el.se!iihere. In xeali.ty, 
however, such a view is rather sinplistic and OOe9 serious injus­
tice to an extrenely soPU.sticated noaeuent. PJ:qiletism <XJnSiders 
itself a crusade not so nuch against African paganism, as Sl.ndkler 
inplies, as against the westem ~of the African. Hence 
its refusal to aitnit Ca\X:asians to chm:dl Ill!!llbe.rsbip. '.!he ncve­
nent' s socio-cultural dinensioos cannot be properly understood m­
less its professiooal religiosity is seen as a deliberatel.y cx:nstruc-l 
ted antithesis to the Missiala.cy activities in ZinhatMt. 'lbe rellc;r­
iosity is a reverse parallelism defined earlier in this critique 
in that PJ:qiletism seemingly accepts Ou:istianity 1 but interprets 
and affects it in a nanner that is di.anetrically qJpOBed to that 
of the missi.c:naries. 'Ihis puts the latter in a positial of dixec­
tional absurdity. Hence the cx:ntent.ial of its IIBibera that they 
are the only true Christians and the missi.ooaries are the anti­
Christs. 

In the realm of rellgial Pzq;:iletisrn c:hal.lenges mi.asialiam 
at two levels: that of theoretical ooooeptualizatial, and tbat of 
practical culture. 'lbe IrOVellent 1 s religiosity is so designed as 
to antithetically relate to Missiala.cy Christianity at all the 
levels and aspects oo ~dl the latter cp!rates as to effect re­
verse parallelism. For exaxrple, its dlm:dl organizat.ial tolerates 
no universal intel:-racial fell.owship; rejects the Westem types of 
church ~; has no buildings for worship, no tithes and 
offerings, no paid ministiy, no theological seminaries, no books 
in non-African languages, no fine clothes or grocmed postures as a 
requisite for atte'lding dlurch services, and no rigid doctrine.54 

Because it suspects him of using OOctrina1 authenticity to 
a~t his own authority over the African, PJ:qiletism ~ 
the missionaxy by claiming exclusive d:>ctrinal orthodoxy.SS And 
yet, just as in his everday life the missionary frequently dis­
regan3ed the Bible even as he preached fJ:an it, P1:qiletism simi.lar­
ly emancipates itself, socially and culturally, fxan the straight­
jacket of the Scriptures even while it foiilB.lly upholds them against 
pagan laxity and Mi.ssiala.cy heresy. It does this through the series 
of eclectic strategies descriJ::led beJ.cM. 

'nle first of these is kurefura kairi, \lilhidl literally ueans 
"to reference twice" in additial to the initial source of the Bib­
lical injunctioo ooe is asserting. 'Ihis triple referencing, whidl 
is the first pre-oondition for the ItDVellle!lt 1 s aooeptanoe of a:rrz 
Biblical injunction, neans that cne 111.1St oot ally show that the 
Bible actually requires or prohibits a particular practice, but 
that one must also show two other conclusive references fxan the 
Bible, but not fran the same book or pz:qlllet, whidl maintain the 
same point. Slxluld one eventually ad:l.i.eve that-whidl is very oo\bt· 
ful-they will still reject the texts oo the grounds that the orig­
inal cx:ntexts of the references are different or oo the basis that 
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they may be texts witb which the lllhite JIEUl bas tqlered. 'lbey hew­
ever easily emancipate themael.ves fl:au the triple referellce requim­
uent by means of two other eclectic strategies. In the firat. cue, 
they claim to know the •lost• porti.aw of Scriptm:es and tbeJ:efore 
refer to them as a 8\.Wl.ement to the Biblical souroee that have ~ 
vi ved European distort.ioos. Sec::aldly, they assert that inasm.dl as 
Scriptures ccme out of p.r;q:becy in ancient tiJias, they can be 8\.W~ 
uented by IIDdem pm(h!syinq, a scienoe over which they al.ale current­
ly hold an exclusive m:mopoly. It is becauae of t:beae Scriptural 
ci.n:unventi.al that no Olristian theologian can cross t:beological 
swords witb them. RIMm!nd Brand is in fact correct in obaerving' 
that "You sillply cannot convince them of a diffexent viewpoint, • 
whereas Daneel is quite naive~ he advises the misaiaw:ies to 
bridge the gap between them and the lll'M!IIII!Ilt.56 

Fnxn the preceding it is apparent that the Prqiletic sages of 
the Independent OlUrcbes merely want to di.acJ:edit the mi.ssiona%y and 
his fol~. 'lbey resort to Biblical theology ally because that 
is the level at whi.c:h the mi.ssiona%y ccnoeptualizes his own mi.ssicn 
in Africa. 'lhi.s DBkes it the level at lllhich they can known dcllln the 
netaptysical foundati.als of his cultural inperialism. ~ bas 
thus been able to cxmdeun or justify just about anything it cbocees 
to under oover of an eclectic int.erpretat.ial of tbl! Scriptures just 
as the missionary used to do as an ally of westem ~ !tlre 
than aey other lilJve&ta&t, ~ appreciates the reality of a 
"civilizing" ing:redi.ent in mi.ssiona%y ent.exprises in Africa the end 
product of \ohich is the black Eurcpean.S7 But by showing that there 
is no ccntradict.i.a& t:lebMen African tradit.i.alal cult:uJ:e and the ~ 
of God, Pxophetism effectively blunts the Missiona%y' s cultural ~ 
perialism ~e at the same tima affil:mi.ng the validity of the Afri­
can wcr:J of life. ~t is wby an African's ccnversi.cn to Prqmetisn 
in Zi.nbab.rle leads to self-pride and cultural arrogance even aamg 
the U'leducated. 58 

Propbetism and Fomal :&lucati.cn 

In Zi.nbab.rle the oppoeiti.cn of Prqmetisn to fomal educatia\ 
has been mi.scx:nsb:ued by the l'l¥M!ID!Ilt's critics as a prefel:enoe for 
ignorance to enlicj:&tenment ~ in fact the opposite is the case. 
'lt&rou:Jhout the period of ool.onialism, African foil'IBl. educatia& has 
been largely an ex::lusive preserve of the missiaw:i.es who have 
benefited fl:au govemnent 8\.ilsidies for the puqxllle.59 Prqmetisn 
reoogni.zes the affinity between westem BpCI180red educatia\ and 
the oorrespooding aoculturati.cn process. . But far fl:au being ~ 
to educatia&, the ZiaUsta and the Apostolic& encourage fmct:ialal 
literacy, but only in the vernaculars. But because they xesent the 
alien cultural tinge , they fxequent.ly withdraw their children fl:au 
school after the CXI!pleti.cn of the el.euentuy grades and p~:ooeed 
to teach them a traditional trade instead. In this instanoe cultur­
al natialali.sm is apparent in their outricj:&t rejectial of fomlal 
education. 
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Spiritual Healing am the Strl.lggle Against an Alien W!!dge 

Pe.J:baps en no other issue has Prqiletism been nx>re frowned qq 
by both outsiders and the westexnized Africans than en its stand oo 
rredicine. ~ rrovement 1:ejects all rredicines, Westem or African 
traditional, and l:elies en spiritual healing for the restorati.al 
of the health of its siclt I'IEIIi:lers. But what the critics fail to 
appreciate is that the mini.stJ:y of healing, as the nedi.cal profess­
icn is often called in missicnacy circles, has greatly facilitated 
the Christianizing canpaigns of nost denaninatials as the i.nciisperl-i 
sable "entering wage." It is therefore not surprising that ~ 
ism meets this challenge by 1:eject.fnJ all nedi.cal servioes. 'lbe 
African nedicine men and diviners are also 1:ejected because it is 
their inefficacy that draws attentioo. to the missialacy doctor as 
a better alternative. 

For P:roPletism spiritual healing is a weapcn for effecting preo 
enptive parallelism in cx:l'l'petiti.al with the West. Far fxan denying 
the need for efficient healing, the liDI/elel'lt accepts the principle 
but substitutes a tedmique that ~ superior to that of the 
West and at the sane tine enables the African to evade alien cul 
inperialism. SUndkl.er naintains this spiritual healing xep.resents 
a retum to the traditicnal diviner, and yet the pmoed:inq shows 
that it is an outa:me of cultural nati.alal.ism. 60 Bence its indispel 
sability to all the Prophetic III:M!Il81ts in Ziltbabwe. 

P.t'CJ?hetism and Materialism 

Men:bers of Prophetic rrovements in Ziltbabwe have also been 
criticized for laclting an ea::n:xnic initiative especially as ~ 
are scarcely rep.resented in the ranks of professialal careers. 
But their actual position is quite oonsistent. '!bey are~ 
to wage labor under noo-African estployers, thoull they acx:ept <Dl­
tract jcils fxan arr:1 source provided they can cb them under their 
0o1n supe.rvisicn. Bence their prevalence in small cxmtract jcils 
in the rural areas and in other independent trades in the cities. 
'!hey resent the fact that naterialism rrakes the African m::>re de­
pendent on the Eurq:>ean who proceeds to exploit and hl.llli1.i.ate him 
with wage d.r\XIgel:y. 

Propbetism rejects Westem naterialism outrlcjlt.. Its I'IEIIi:lers 
refuse to enter the rrodem ecxlnal¥ except as independent buyers and 
sellers; they shun capitalism, individua:l.ism, and acquisitiveness. 
'lheir very definition of success and a <}ODd life precludes naterlal­
ism. 'lhey \IIODc to sustain life but not to ertbellish it. If they 
are often criticized it is because their cultural naticnalism is 
rarely appreciated by their detractors. 

'!be Ideal Person: An Approach to Individual and SOCial Being 

'lhe cultural natialalism of Propbetism is also nanifested in 
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the latter's concept of the ideal individual and social ex:i.stence. 
Ql cloee examinatial this l.ooks i.dl!lntical with the. tradit:i.alal ~ 
sial but far reiiDY8d fran the Westem ucdal.. It is in this mva­
ment that the cult of the ominaey 111111 stUl retains great vitality. 
Pxq:OetiBm also holds to tbe tradit::i.cmal. CXlDCI!pt of beauty that ia 
centered oo character and peraonal.ity (trika ns unhu) rather than oo 
physical appearance. 'lbey thel:efoxe frown~ self beautificat:ial, 
omamentat.ioos. bodily uposum, artifical poise, and eqhaais 00 
gamy clothing. ~ the waaen usually wear lmq inaxpslBive 
uni.fonlB that r;p cbm to the ankles, the men derive a :rur.:J98d appear­
ance fran \l1llbaven faces, sbaYen scalpa, and the ocausia1al ~ 
ing of TTIIXnlfJO:ro (cl.ot:hs) instead of ao..era. 'lhey encourage early 
mrriages and rarely frown oo p:~lygazt¥. Far fran being eccentric, 
they axe in fact reaeating the authentic traditiaal Afri.am that 
has been eroded by alien valU88. 

'lbe pmceding analysis has oonceptnalf pd the socio-cultural 
nat.i.alalistic illplicat.ioos of Pxq:OetiBm in Zi"""bfe. It bas accounted 
for the [biloaophical ideals that actuate the JIDII8III!Ilt's dynlmi.c m­
lat.iaulhi.ps with other soci.al. foxoes. 'lbe analysis has also outlined 
the vari.owl strategies by which the IWVEii&ll asserts itself in its 
struggle for cultural ~. It now reuai.ns to a88888 its futme 
and prospects in the oontext of the decline of ool.aU.alism and the 
rise of tbe natimal.ist state. 

Paraooxical as it lillY sean, it is nevertheless true that colmial­
ism is not 80 nuc:h afraid of cultural nat::i.cmal.ism as it is of political 
naticnalism. Col.aliali.sm is cultural naticmalism pal' 8:1:06Z'Umce and 
a :re&pCil8e to it oo that plane ooly minforces its basic pranise. A 
cultural nat.ialal.ist creates a counter-culture as an altemative to 
overthxowing the~ culture, and in spite of his radicalian 
he tends to remain basically apolitical 80 lmq as he is allowed to 
functial in his own IIBke-believe separatist nic:ba. 'lhia is the cue 
IXJt:Withstanding the fact that cultural nat.imalism bas at till88 been 
a precursor to political natialalism. Ql the other hand, a political 
natialal.ist seeks to abolish or take over the exiat.inq state IIBchineEy, 
depending oo Ylether he is a radical or a I!Dderate :revol.ti.cmuy. 'lhis 
explains the nD:re than fifty years of detente bebleen the q:p:ressive 
ool.a'li.al. regiJre in ZinNbwe and PJ:'C.P1et.ism, a sit:uatia'l which Daneel 
erroneously attrll:lutes to the fornlar's :respect for :religioua fmecbn.62 
other instances of such seemingly inc:x:ngroous al.l.i.ances bebleen oolal­
ial regines and traditialal.ist elelll!nts against the Westemized elites 
a:re awarent in the history of Sooth Africa, West Africa, Egypt, and 
India. 

But as far as the We8temized African is cxncemed, Pl:q.betian 
is as nu.dl a lWldranoe to his oomtey's progress as is traditialalism. 
'1he Westel:nized. African in Zillbabwe OOe8 not see hiDiel.f as such, let 
alale as the ZiaUsts, the ApJatolics and the other tradit:i.alalists 
see him. He sees hilrself instead as progressing. He accepta mny 
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western ideas but tries to utilize them for his own advanoene1t ratl 
than e:xploitatial, as is the case under the cola1ial. regine. His a 
flict with the ~ therefore largely emmates fran a CDlfl.i.ct c 
intel:ests. 'lhe possibility, if oot the inevitability, of CDlfl.i.ct 
therefore exists oot so lll.lCh between col.ooialism and Prq:ilet.ism as 
between the latter and African political nat.i.alaliam in the l.iberati 
Zinbabwe nat.icnalist state. ~ the cola1ial. regille was ~ 
to tolerate certain non-progressive terldencies of the cultural nati.C 
alism of Pl:qbetism, such as rejecti.al of foxDBl educat:i.al, mf\&ll 
to enter the Uiban ~r uarlcet, etc., the nat.i.ooal.ist state with it 
"nodenlizatial" program is likely to be less tolerant. Bence the~ 
ability of conflict between a "backwam-l..ooking" cultural nat.i.onal.i.S 
and a "fcnward-looki.ng" political natialaliam.64 As happened to the 
Slavqhll.es in Russia, the fol::ner will lose out primarily because o~ 
their Ulderestimati.al of the potential of political power for redefJ! 
ing the natialal culture. And yet, with its large mmbers of follow 
the nDVE!leut could also generate political instability by :r:en.ing ti 
bridge the gap between "llDdemity" and traditialalism and theMby be 
cxming an imperium in imperio. 
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